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Abstract: The position of the Standing Holy Synod resulting from the Agreement on 

Common Law Marriage brings to light the development of a certain legal morality within 

the Church. As the Church’s theological discourse is based solely upon intimidating 

configurations (sin – punishment), the essence of sin is downgraded to the status of a 

breach of divine law [pp.  141–143] 

 

The rationalization of theology, which was established by way of scholasticism, has 

detached morality from spiritual life and led to the development of a legal morality,[1] a 

nominalism[2] which has distanced the Church from its eschatological vision and 

secularized it.    

 

For Christian metaphysics and theology, however, rationalization does not entail an 

‘abandonment of rational thought, methodological rigor, [and/or] critical thinking’.[3]  

On the contrary, it implies that the secularized church incorporates, or blends, with 

essentially ‘secular’ elements, such as authority and wealth, thereby setting aside some of 

its primary principles,[4] but mainly its spiritual discourse. 

 

The Hellenic church, therefore, in line with the intention of the state to provide 

institutional recognition to relations which, despite not being legally irrelevant, remained 

unregulated,[5]  has expressed its concerns regarding the matter, either in reference to 

isolated instances and in a spirit of prominence, as illustrated by the position of 



 
 
 
 
 
Archbishop Ieronimous who ‘respects people’s choices who want something different 

from the church’,[6] or in more official and intimidating terms, as in the position of the 

Standing Holy Synod (SHS) which characterized all forms of extra-marital relations as 

prostitution, whilst also making a point of referencing holy Canons.[7]  

 

The Church’s holding of such a position, however, highlights a strictly institutional, as 

opposed to transformational, function of the Church.   

 

The reference to prostitution as detached from its theological content and the 

simultaneous appeal to divine law, indicates that the Church perceives its spiritual role as 

limited, by way of the fear of sin, to the preservation of powers and of its congregation of 

followers.  However, life in Christ is a life of freedom, which can bear no relation to a 

life under the state of fear.  

 

The ‘in our likeness’, namely the potential for man’s divination, equally presupposes both 

free will and a real possibility for decision. 

 

Consequently, sin must not be interpreted narrowly and within a strictly legal scope, as a 

breach of some moral or religious law.  According to the eastern orthodox tradition, sin 

constitutes no more than a misjudged decision, with the ontological, nonetheless, 

consequence of the distancing from God and God’s oblivion.   It constitutes a disease 

which, the more it afflicts man, the more it estranges him from the source of life.[8]   

 

However, for non-Christians, although the act of sin begets the same ontological 

consequences, it nonetheless constitutes another, personal decision of man, and is, 

therefore, entirely respected.  

  

The paradox here lays in that the orthodox Christian church, of which human freedom, 

the right to decision, and/or self-determination,[9] constitute its primary theological 



 
 
 
 
 
foundations (its ‘anthropology’), exacts the ‘only available’ decision from all (members 

or otherwise), by means of authoritative discourse.  

  

In theological terms, we would say that it attempts to create Paradise without the 

forbidden fruit.[10] In periods, then, where man is in need of spirituality, modern 

ecclesiastic discourse stresses the moral weight of the consequences of sin, 

simultaneously appealing to the Canonical law of the Church.  

 

This way, however, the true content of the Canons is overseen, as they do not constitute a 

tool for deterring or intimidating, but a guide for life, or ‘live index’.   In other words, the 

Canons do not constitute barren legal provisions, but a proposal for a way of life. The 

appeal thereto should occur in a spirit of love, and not as a legal stand-in for total 

authority.   

 

The principle of economy, namely the permissible deviation from the Holy Canons, is not 

applied only in exceptional cases, but runs through the totality of Canonical justice, since 

the goal is man’s salvation.[11]  

 

The SHS’s recent references  as well as a segment of the priesthood, regarding the 

Agreement on Common Law Marriage, unfortunately confirms the legalistic 

understanding of the holy Canons, and bears witness to the lack of inspired theological 

discourse regarding matters of both human relations[12] and the close embracement of all 

things secular by the church, as, in order to maintain its powers, the church resorts to the 

reassertion of the fear of punishment, and downgrades the meaning of sin to the level of a 

breach of divine law, protector and guardian of which is the Church itself.   

 

However, does the Hellenic Church in this manner ultimately anticipate, or accept, the 

fear which bears no relation whatsoever with supreme love?[13] 
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